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 “have dominion over the fish of the sea and over the birds of the air 
and over every living thing that moves upon the earth”  Genesis I, 28
Some of us may remember when today, Trinity Sunday, marked the passage of the Episcopal Church Year into the summer months following Whitsunday or Pentecost and the fifty days of Easter.  For most of Anglican history and of Church history in the Isles before our several Sixteenth and Seventeenth reformations, Trinity Sunday and the Season after Trinity marked a distinctive time from that of our Western catholic brothers and sisters.  I think it a shame we have lost this distinctive seasonal emphasis precisely because it is unfolds a particular vision of life together in Christ.  
Like the St. Rublev icon so on prominent display in our sanctuary this morning, our former Church Year invited us into receiving and responding to, that is participating, in the life of God in a particular way.  All of our human social worlds, all of the earth, indeed all of creation, the entire cosmos, finds itself abiding in and living and moving and having being in the triple embrace of God whether acknowledged, rejected, received, or despised.  

Like the open invitation given to us through the icon, we are invited this day and this season to see all of the universe as windows onto God One and Relating, God One Making Whole and Holy, God One Creating, Redeeming, Sustaining:  

Blessed be God: Father, + Son, and Holy Spirit.

And blessed be his kingdom, now and forever.  Amen. 

This Trinitarian lens on the world, read through the Incarnational focus of Jesus Christ, gives us our distinctive Anglican sacramental worldview, a world in which the greatest star and the tiniest fly show forth and sing forth something of God if we will but pause, and pay attention, observe and listen, and give thanks, and praise in response.  
Such a worldview has inspired our greatest theologians, John Donne and W. H. Auden, T.S. Eliot and Thomas Traherne, Madeline L’Engle and C.S. Lewis, Desmond Tutu and Rowan Williams, George Herbert and Richard Hooker, Dorothy Sayers and Lancelot Andrewes, Frederick Denison Maurice and Arthur Michael Ramsey, William Temple and Evelyn Underhill.  Through Christ sung and wet and tasted, we are wrapped in the embrace of the Father given to us by the Spirit.  And through and by and with Them-One, we read not only God’s acts in history for the life of the human peoples through the particular people, Israel, we also read that other Book of God: Creation.

Creation.  Where each creature, too is a receiver of and responder to God’s own life: Trees clap, seas roar, birds sing, cattle bellow.   Even stars hymn and rocks cry out. 

I cannot help but walk a bit more gently, tread ever so much more lightly, struggle to “take not more than need.”
  Mastery in today’s psalm, Psalm 8, takes on such a different sense and focus when all of the universe is seen through a Trinitarian lens and Incarnational focus.     
Which gets us to our lesson this morning from Genesis.  Mastery, Dominion, Rule and domination, enslavement, oppression, subjugation are not the same thing read through Trinity and Incarnation.  St. Basil the Great drove this home out of the very heart of fourth century Christian experiencing of Christ in worship.  An experience that shifted our theology—that is our very hymning or singing of God, which is nothing less than what we call core doctrine, that is, the heart of our praising, the root of our existing.    

After all, in the great Fourth Century theological debate that set off the rest, Arius was the conservative, the traditionalist who sought to preserve that there can only be one God.  So logically Jesus must somehow be a created god, a lesser being, an intermediary that isn’t quite God, but also then is not quite us—that is, human.  

But St. Basil went deeper, trying to work through the tradition in light of the ongoing Christian experience of Jesus Christ in worship and prayer.   God is One is not quite the same thing as there is one God.  He worked to the root of the matter.  
If God is pure monarchy as we tend to understand oneness, then God is an emperor no different from Pharaoh or Caesar.  And a brute then.  And precisely at odds with Who God reveals Godself to be for the Israelites, and through them, as Jesus.  
But if that monarch, that Father, revealed generally through creation and particularly through God’s care of the Patriarchs and Matriarchs, particularly through God’s relationship with the Hebrew people, and Personally and singularly—that is all embracingly, through Jesus Christ, no rather, if that Father is the Source of a Community co-eternal, outside of our notions of time, co-equal, outside our notions of self, co-substantial, outside of our notions of Life and Being, then this is a very different Oneness from our imperial conceptions.  
St. Basil did a radical thing—a root thing.  He reworked the traditional liturgical formula, found even in St. Paul, “to the Father through the Son in (or by) the Holy Spirit” into “to the Father and the Son and the Holy Spirit.”  And he took a lot of flack for his unilateral decision.  But in so doing, he not only became traditional, that is, working with that passed to him in light of our ongoing praise, he bequeaths to us a radical vision at the heart of the praise passed on to us this morning.  

In so doing, he maintains our being worked into God’s own Life through Christ in the Spirit in the older formula.  But, he undoes fallen conceptions of oneness in that Life and reinforces that God’s Oneness is a Community of Persons eternal and equal  and of the same being, interpenetrating one another in unending dance and delight.  
As feminist theologians, Catherine LaCugna and Elizabeth Johnson remind us, St. Basil undoes any sense of domination in God.  And this same undoing is precisely what the early and Patristic Christians experienced in the Incarnate One, Jesus Christ, precisely in his humanity, toward us, you and me and all of creation.  Such a One cannot but be God, St. Basil reasoning builds on the work of St. Athanasius.   

Precisely through experience of the Incarnate One now present to them in worship, our ancestors in faith experienced the non-dominating God as Human, an intermediary who in himself shows forth the fullness of God and the fullness of humanity, an intermediary Who, reasonably therefore, Cannot Be But One-in-a-Community-Three—the Other Persons being the Father and Holy Spirit. 

In today’s charged parlance, the radical one, the root one is the orthodox formulator of Christian praise of Who God Is because of Who God has shown Godself to be in rescuing the Israelites from oppression at the Reed Sea, and Personally in Jesus Christ, the very Image of God in Human Just-Like-Us—that is, Likeness.  

The God we reasonably praise cannot be less in character than shown us in Jesus, but God is always more as the mystical math forever reminds us: 1+1+1=1.   Trinity both radicalizes our understanding of God and maintains God as ultimately unfathomable—whose thoughts are not our thoughts, whose ways are not our ways.   
Unlike the Persons Three, we are not eternal, infinite, and unlimited.  Theologian Miroslav Volf points out that we do not interpenetrate one another in the same way as the Persons Three precisely because we are mortal, finite, and limited.   And hence, our need for boundaries and laws meant to point us to treating one another Trinitarianly.  

Now we humans are creatures.  Yes, we too are flesh and blood and bone.  We come from clay just like the humblest worm.  Something we don’t like to hear or accept.  We would rather think of ourselves as God.  And there lies the problem.  The moment we do so, and that moment is often, we actually be and act less like God.  We become less Godlike, less than images of God Whom we are created to be and live.   We want to dominate, enslave, oppress, subject.  The paradox, as theologian Kathryn Tanner observes, is that when we are humble, that is close to earth, down to earth, recognizing our dependence on God and interdependence with one another, we are more ourselves, more fully human, more Christlike, more like the Trinity with one another.     

But in domination, in making ourselves God to ourselves and for others, we begin to sharply dichotomize ourselves from one another rather than embracing our particularity in a diverse sameness—that is, our oneness.  We pit ourselves over and against one another and the rest of the living world, remaking our social worlds and creation in our own image, treating all things and beings as merely existing for our use and using up.  
We cease to recognize the blurred lines, the interrelated lines, the connectedness, the relatedness, the love displayed in the mother alligator for her young as close to our own aptness to love released, that is, abled
 by the Spirit, that we are particular but never wholly different from our fellow living beings and even from a lump of clay. 

We fail to be tillers of gardens, respecters of the wild, care-ers for all the earth, that is, we fail to be masters in the Trinitarian, Incarnational sense—which is always first and foremost a call to examine and wrestle with ourselves to be for others—that is, to turn away from sin, being a little lower than angels yet images of God.  In words from the poem, “The Feast of All Saints”
:

We do not want to be related—

To heavenly bodies:

to stars in distant space

blue, yellow, white, orange, red,

young or fading or middle-aged,

or exploding with radio waves;

and planets yet too dim to us,

gaseous, rock, watery, super-sized,

boiling, frozen, just right—alive?

to sun bloods and golds

morning rise and evening skies;

and moon-glow Hallows

that promises End of Days;

to the seasons of earth’s spin

even though we mark Your

walking with us in them.  

For the stars rejoice,

and the planets hymn;

the sun burns in glory,

and the moon prays.

Whether winter or dry time,

innumerable Saints

stand beside us.

But more than that, because we tend to put ourselves before all else, and turned in upon ourselves, our mortality, finitude, and limitedness become our own imprisonment and the destruction of all around us.  The poem continues:

We do not want to be related—

To the elements of earth:

to flecked quartz schists 

singing crystalline chorus

beneath glacial peaks;

and cream chalky cliffs

soaring above roiling seas

blanketed by fog and mist

Is this war or peace?

to  salt ocean blues and greens

spread over the face of the deep

and down-by-the-riverside Jordan

there blooms desert Streams;

to the water wombs of life

even though You mark us

Yours forever by them.

For the rocks cry out,

and mountains voices raise;

the rivers roar and splash,

and rains pitter-patter praise.

In death and life,

living Waters

make One in parting.
Alienation over takes us.  Death becomes our only lens on the world.  We become subject to sin and death. The poem continues:

We do not want to be related—

To all living and sentient beings:

to Dandelion yellow weeds

fanning our best laid lawnscapes 

with parachuting seeds;

and Junipers gnarled to Bonsai shape

by wind and heat and age, 

spicing gin joy with bitters;

to Bats screeching at close of day

or wakened in tower by peels to prayer;

and Ravens cawing “Plots of bread,”

teaching Elijah mercies and blessing,

or warning of monks’ wine to Benedict.  

to  the teeming “good, indeed,”

even though You speak us 

into being from them.

For the Flowers in breezes sway,

and the Trees to thunders clap;

Finned glide and Crawling play,

Four-legged skip and Winged flap,

Opens beginning and end

to a Book of Life

lettered in flesh.  

Yet precisely in One Person of the Three becoming one of us, Jesus Christ, we are given and receive what it means to be and live Trinitarianly on the level of creatures, on the level of mortality, finitude, and limitedness.  On the level of human creatures.   So singularly, that is, all-embracingly, that Life for us is revealed and given to us in the Crib and on the Mount, on the Cross and in the Resurrection—in the whole of the Incarnation, once-for-all.     

As Jesus, God pours Godself all the way out, filling up all alienation, in himself turning human being away from enthrallment to death, making us forever related to God, in the words of St. Irenaeus, “by means of himself.”  

God does not merely give us an example in Christ.  Through Christ and by the Holy Spirit, we are given God’s very Life to live out relatedness to the Father as adopted children, a relatedness at odds with domination, enslavement, oppression, subjugation, a relatedness that cannot help but bring us again and again to the Crib and to the Cross, the Life of the Trinity, Jesus Christ, lived out on the level of human creatures.  

Whenever we Sign ourselves with the Cross, we also Sign ourselves in the Name of Holy Trinity.  We commit ourselves anew to a way of being and living with one another and all of creation first given to us as perfect gift in Jesus.  In the words of Richard Hooker, we participate in the Life of God, which is always pure gift, unearned, unexpected, surprising, generous, grace.  
In Baptism God brings us into and we receive this Life.  All are welcome to join in.  And we who are baptized are called to witness to this Life to the entire universe in word and deed, in being, calling all to turn anew to this costly embrace, an embrace that gives us everything.  And when we fail, to taste again, and see. The poem continues:
We do not want to be related—

To one another:

to brown ones, and black ones,

yellow ones, pink ones, and red, 

future ones, today ones, or dead; 

to girl ones, and boy ones, 

the unusual and rare;

to those calling out many Names

of your glory and care;

to poor or despairing, foreign or outlandish,

imprisoned or dying, or laughing in old age

for a Child born  to us in promise,

nursing at a Virgin’s breast:

to You whose image we spoil

even though You became one of us

and every One in him.  

For the tribes in circles dance,

and rulers behold strange glory;

nations put down knife and ax,

and peoples join hands and say,

“Thanksgiving and blessing

to the same One

served us as bread!”  
Again this morning, we receive anew that very costly grace, Body and Blood, the very life of God, our relatedness to God in the flesh, Christ Jesus, in Whom we live and move and have our being.  [Whose hospitality is Crib-formed and Cross-shaped.  

We do not want to be related—

To see You face to face

in sky and sea and earth,

taking precious breaths of grace 

the same with all the living;

and our kind as no kinder

than Elephants at mourning

and Dolphins lending fins,

than Tigers raising piglets,

or Dogs dying for friends,

showing too the news of Good’s

embrace of every thing with skin,

cosmic, elemental, living, 

sentient, human Kin.]
We do not want to be related—

And that’s Sin:

We bow in Silence
No, we are related.  We are related to every rock, to the very molecules of air, to every star and galaxy, to every living being.  In Christ Jesus, we are related in the flesh, bound together by the Spirit, to God the Father.  

“To the Father and the Son and the Holy Spirit” on the level of God, is in Christ Jesus, also with you and you and you and me and for all of us and for every creature and all of creation on the level of creatures.  There is no domination in God, but rather embrace and self-with-and-for-others-giving, and we are called to the same with one another and for each creature according to its kind and estate and family and race.  In the close of the poem, the speaker cries out in a confession of sin that is none other than a profession of trust by praise:

 “I confess that we are related

To You, Source of all Being,

Uncreated, and created—

even us,

who crash the garden party,

and trample every gift;

by Crucified Wisdom,

Your self-same Image, 

Who orders all things,

according to lovingkindness;

in the Living Breath,

Your Lefthand fingers 

painting icons of Your

Relatedness.”—I kiss

countless heavenly bodies,

and elements of earth;

the living in their kinds,

and every human being:

We resolve reverence

Let us go forth from this Altar-Table, from bowing to one another, to greeting Christ in each one, living reverence:

“May we do relatedness, 

+ love blessing,

and walk close to earth.

Amen.”
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